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A History of the LCWR
Compiled by Sr. Diana Culbertson, O.P. 

Beginnings

In 1950 Pope Pius XII convened the 
First General Congress of  superiors 
general of religious orders throughout 
the world. Two years later at a 
subsequent gathering of men and 
women’s religious organizations, the 
secretary of the Congregation for 
Religious  pointed to a movement 
requiring change. “We must live in 
our times and according to the needs 
of our times.”  The women present at 
that gathering—and their successors-- 
were never to forget that call.

In response to a second appeal 
from Rome, the United States 
sisters formed a national conference 
identified then as “the Conference of 
Major Superiors of Women” whose 
purpose was to promote the spiritual 
welfare of the women religious of 
the United States and sustain an 
effective apostolate.  Among the most 
significant activities in that dramatic 
era was the election of Sister Mary 
Luke Tobin, SL as national chair.  In 
that capacity she was sent to Rome 
“to hang around the halls of the[third 
session of the Second Vatican ]
Council . . .to see what she could 
learn.” The following year marked 
the beginning of national assemblies 
and the formation of the Canon 
Law committee so that U.S. women 
religious could have a voice in the 

revision of church law.

A Turn Toward Justice 

Six years later the national assembly 
changed the name of the organization 
to “Leadership Conference of 
Women Religious” and  elected to 
turn the face of the conference firmly 
toward justice issues.  That shift in 
focus generated a splinter group 
subsequently known as Consortium 
Perfectae Caritatis, whose members 
were concerned that the LCWR was 
deviating from what was considered 
“authentic church teaching.”

Regional programs and activities of 
the newly named LCWR began in 
1974 to emphasize evangelization, the 
Gospel way of justice and the faith 
dimension of femininity.  

Women in the Church

National attention was directed 
to the LCWR in 1979 when Sister 
Theresa Kane, president of the 
LCWR, addressed Pope John Paul 
II at the National Shrine of the 
Immaculate Conception.  Her words 
are still pertinent: “We have heard 
the powerful message of our church 
addressing the dignity and reverence 
of all persons . . . . The Church must 
respond by providing the possibility 
of women as persons being included 
in all ministries.” As a result of the 
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greeting, a few congregations 
withdrew from the Conference, but 
the LCWR became more public 
and the membership gained new 
responsibilities.

The LCWR president’s message in 
1982 called attention to two realities 
facing communities of women 
religious: the increasing number 
of aging members and dwindling 
financial resources. But the focus 
on mission was always a foremost 
concern. “Our expanding awareness 
of human needs. . . is the hard 
country we are called to enter...
There are far fewer of us than the 
task demands, but enough to begin.  
The exploration into prophecy does 
not require large numbers, but large 
faith.”—Bette Moslander, CSJ.

Four years later Sr. Miriam Therese 
Larkin, CSJ noted in her presidential 
address “The feminine experience 
of exclusion leads us to seek a God 
whose power invites, enables, and 
loves.  The experience of domination 
teaches us to embrace conditions 
of life in order to use our power 
to transform them.”  At the same 
meeting the Tri-Conference Religious 
Retirement Office was formed by the 
LCWR, CMSM (Conference of Major 
Superiors of Men, and the National 
Conference of Catholic Bishops).

In 1990 the LCWR established a 
framework for collaboration with 
the CMSM and created possibilities 
for dialogue with the Catholic 
Health Care Coalition, the Catholic 
Educational Futures Project, and the 
Inter-American Conference.

When the Synod on Consecrated 
Life was held in Rome in 1994, LCWR 
members participated in pre-synod 
activities, including a comprehensive 
critique of the lineamenta, the text 
written in preparation for the Synod.  
Doris Gottemoeller, RSM, past 
president of the LCWR , was named 
an auditor of the Synod. Later she 
was to participate in the UN’s Fourth 

World Conference on Women in 
Beijing commenting: “The renewal 
of our congregations, accomplished 
amidst unprecedented changes 
in culture and world order. .  . has 
brought us to a moment where 
the only questions that matter are 
profound. What is the mission God 
asks of religious in this postmodern 
world?”

In 1996, a year after the Beijing 
Conference, LCWR published 
“Creating  Home: Benchmarks 
for Church Leadership Roles for 
Women.” The document was the 
result of a two-year study addressing 
a question from U.S. bishops: If 
ordination is closed to women, in 
what alternate ways can they exercise 
leadership in the church?  The 
book lists fifteen recommendations 
covering due process, personnel 
policies, compensation, and 
theological education. Prior to the 
national Assembly in Atlanta, more 
than 400 LCWR members held a 
prayer vigil outside the gates of Fort 
Benning in Columbus, Georgia, home 
to the School of the Americas.  The 
Sisters called for the closing of the 
School, which had trained numerous 
Latin American soldiers tied to death, 
disappearances, and human rights 
abuses.

A think tank on leadership was 
created in 1997 that resulted in the 
identification of capacities, skills, 
and competencies required for 
effective religious leadership.  The 
booklet “Dimensions of Leadership” 
defined these capacities as spiritual, 
relational, and organizational.  LCWR 
collaborated in the Collaborative 
Viability Project to assist communities 
in assessing their areas of mission, 
leadership, membership, resources, 
planning, and risk taking.

Another LCWR collaboration, the 
Center for the Study of Religious 
Life, opened in June 1998 at its 
headquarters at Catholic Theological 
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Union in Chicago, Illinois.  Its mission was to undertake 
interdisciplinary reflection on the experience of 
religious life since Vatican II.  The CMSM-LCWR 
joint assembly “Human Rights at the Heart of Our 
Mission” resulted in a clear “call to conversion” from 
participants on attitudes about racism, sexism, unjust 
economic systems, and other human rights violations.

 An LCWR task force began a study of non-ordained 
persons in significant leadership positions in the 
Church.  Women religious throughout the country 
organized “Gatherings of Women” to promote 
-- through dialogue with women who are socially, 
economically, and culturally diverse-- the roles of 
women in society.  In the meantime, several hundred 
women religious  joined thousands who gathered at 
Fort Benning, Georgia to protest the School of the 
Americas. 

At the turn of the century, LCWR members committed 
themselves to a year of contemplation and fasting for 
the healing of broken relationships within the Church 
and society.  In the same year the LCWR published 
Women and Jurisdiction: An Unfolding Reality, a 
ground breaking benchmarks study examining how 
women in Catholic Church leadership roles participate 
in decision-making in the Church with regard to church 
personnel, property, and  policy.

At the LCWR assembly in 2006 members called for 
a coordinated effort to assist the women religious in 
New Orleans in their recovery from the previous year’s 
hurricanes. In response, LCWR, in collaboration with 
the Foundations and Donors Interested in Catholic 
Activities (FADICA), established the New Orleans 
Recovery Project.  The money raised assisted women 
religious to restore or reconstruct their ministries and 
housing, enabling them to continue their service to the 
people of New Orleans.

Doctrinal Assessment

The decision of the Congregation for the Doctrine of 
the Faith (CDF) to undertake a doctrinal assessment of 
the LCWR was communicated to the LCWR Presidency 
during their meeting with Cardinal William Levada in 
Rome on April 8, 2008.  This action and the subsequent 
mandate deeply disturbed many Catholics and non-
Catholics throughout the world. Thousands of people 
communicated to the LCWR their concern not only for 
LCWR and Catholic sisters, but for the ramifications 
these two actions could have for the wider world and 
church. Many perceived the assessment and mandate 
as an attempt to suppress the voice of LCWR which 
was seen as an organization that responsibly raises 

questions on matters of conscience, faith, and justice. 

In 2009 the LCWR traveling exhibit, Women and Spirit: 
Catholic Sisters in America opened at the Cincinnati 
Museum Center.  The exhibit told the story of women 
religious and their contributions to the growth of the 
United States and showcased more than 70 artifacts 
never before on public display.  These included a 
handwritten letter from Thomas Jefferson, pioneering 
health care devices, diaries, musical instruments, 
a cradle from the New York Foundling Home, and 
immigrant journals. The exhibit traveled the country. [ 
Later a DVD 56-minute documentary narrated by Cokie 
Roberts chronicled the story of women religious in the 
United States. A digital catalogue on the DVD contains 
images of all the artifacts and panels that comprised 
the Women and Spirit traveling exhibit.]

In the following year the US House of Representatives 
unanimously approved a resolution honoring the 
historic contributions of Catholic women religious.  The 
resolution (HR 441) “honors and commends Catholic 
sisters for their humble service and courageous 
sacrifice throughout the history of this nation . . . .”  At 
its annual conference in the same year Pax Christi USA 
bestowed the Eileen Eagan Peacemaker Award on 
LCWR.

In 2011 several organizations honored LCWR with 
awards.  The University of San Francisco conferred the 
degree doctor of humane letters on LCWR on behalf 
of all US women religious.  The American Catholic 
Historical Society bestowed its service to Catholic 
Studies Award for the Women and Spirit: Catholic 
Sisters in America exhibit.  The National Federation of 
Priests’ Councils presented its Mandatum Award  to 
the LCWR for service to the Gospel of Jesus Christ.   In 
the same year the LCWR conferred its highest honor, 
the Outstanding Leadership Award on Carol Keehan, 
president and CEO of Catholic Health Association, 
a lifelong advocate for healthcare that provides 
adequate attention to the nation’s most vulnerable 
citizens.

LCWR received numerous requests to grant interviews 
to television, radio, and print journalists and to 
filmmakers regarding the CDF mandate to LCWR. 
While declining the majority of requests, the LCWR 
officers did accept some invitations where there were 
opportunities to express ideas for the future of the 
Catholic Church 

In her address to the assembly, LCWR president Sister 
Pat Farrell, OSF suggested six tools for navigating 
the shifts occurring in the world and church. These 
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tools included contemplation, use of the prophetic 
voice, solidarity with the marginalized, community, 
nonviolent responses, and the capacity to live in joyful 
hope.  The members passed a resolution calling on 
Congress to pass the Dream Act and comprehensive 
immigration reform that includes the reunification of 
families and a path to citizenship for undocumented 
immigrants living in the United States. In addition, 
the resolution opposed the passage and call for the 
repeal of restrictive state laws that create a climate 
of fear in immigrant communities. They passed a 
second resolution that committed them to work for 
the abolition of human trafficking, calling it a form of 
modern day slavery.

Recent Assemblies

The 2013 LCWR assembly -- Leadership Evolving: 
Graced, Grounded & Free -- explored how the 
growing awareness of an evolving universe impacts 
understandings of religious life and leadership. 
Keynoter Ilia Delio, OSF spoke on “Religious Life on 
the Edge of the Universe.” 

The 2014 LCWR conference passed a resolution to 
promote the national transition from fossil fuel energy 
sources to renewable energy sources as soon as 
possible. The members also passed a resolution to 
ask Pope Francis to formally repudiate the period of 
Christian history that used religion to justify political 
and personal violence against indigenous nations and 
peoples and their cultural, religious, and territorial 
identities.

Officials of the Congregation for the Doctrine of the 
Faith (CDF), Archbishop Peter Sartain and officers 
of the Leadership Conference of Women Religious 
(LCWR) met April 16, 2015.  Archbishop Sartain 
and LCWR officers presented a joint report on the 
implementation of the CDF Doctrinal Assessment 
and Mandate of April 2012. The joint report outlines 
the manner in which the implementation of the 
Mandate has been accomplished.  The Congregation 
accepted the joint report, marking the conclusion of 
the Doctrinal Assessment of LCWR.  Present for the 
April 16 meeting were His Eminence Gerhard Cardinal 
Müller; Archbishop Peter Sartain; Sr. Carol Zinn, SSJ; Sr. 
Marcia Allen, CSJ; Sr. Joan Marie Steadman, CSC; and 
Sr. Janet Mock, CSJ; and other officials of CDF.

 The LCWR members committed themselves in 2015 
to examine the root causes of injustice and their 
congregation’s complicity in injustice, and to work 
to effect systemic change as they seek to establish 
economic justice, abolish modern-day slavery, ensure 
immigrant rights, promote nonviolence, and protect 
Earth and its biosphere. LCWR members from the local 
region led the participants in a justice action focused 
on the plight of families seeking refuge in the United 
States from violence and death in their home countries. 

The Prologue to the most recent meeting of the 
LCWR expresses the significance of this assembly for 
its participants and for all those served by women 
religious.

Standing on the rich history of our past and the 
communion present among us, we, the Leadership 
Conference of Women Religious, commit ourselves 
to seeking God who beckons to us from a future 
abundant in grace, full of challenge, and rich in 
possibility. As we live the years ahead, we remain 
inspired by the radical call of the Gospel, filled with 
hope, and committed to discerning together the 
leading of God’s Spirit. Affirming LCWR’s mission and 
setting direction for the coming years, we embrace 
our time as holy, our leadership as gift, and our 
challenges as blessing.



In Her Own Words: 
“Navigating the Shifts”
Presidential Address, LCWR Assembly 2012 by

Sr. Pat Farrell, OSF

The address that I am about to give is not the one I had 
imagined. After the lovely contemplative tone of last 
summer’s assembly, I had anticipated simply articulating 
from our contemporary religious life reflections some of 
the new things we sense that God has been doing. Well, 
indeed we have been sensing new things. The doctrinal 
assessment, however, is not what I had in mind!

Clearly, there has been a shift! Some larger movement 
in the Church, in the world, has landed on LCWR. We 
are in a time of crisis and that is a very hopeful place to 
be. As our main speaker, Barbara Marx Hubbard, has 
indicated, crisis precedes transformation. It would seem 
that an ecclesial and even cosmic transformation is trying 
to break through. In the doctrinal assessment we’ve 
been given an opportunity to help move it. We weren’t 
looking for this controversy. Yet I don’t think that it is 
by accident that it found us. No, there is just too much 
synchronicity in events that have prepared us for it. The 
apostolic visitation galvanized the solidarity among us. 
Our contemplative group reflection has been ripening 
our spiritual depth. The 50th anniversary of the Vatican II 
approaches. How significant for us who took it so to heart 
and have been so shaped by it! It makes us recognize 
with poignant clarity what a very different moment this 
is. I find my prayer these days often taking the form of 
lamentation. Yes, something has shifted! And now, here 
we are, in the eye of an ecclesial storm, with a spotlight 
shining on us and a microphone placed at our mouths. 
What invitation, what opportunity, what responsibility is 
ours in this? Our LCWR mission statement reminds us that 

our time is holy, our leadership is gift, and our challenges 
are blessings.

I think it would be a mistake to make too much of the 
doctrinal assessment. We cannot allow it to consume an 
inordinate amount of our time and energy or to distract 
us from our mission. It is not the first time that a form of 
religious life has collided with the institutional Church. 
Nor will it be the last. We’ve seen an apostolic visitation, 
the Quinn Commission, a Vatican intervention of CLAR 
and of the Jesuits. Many of the foundresses and founders 
of our congregations struggled long for canonical 
approval of our institutes. Some were even silenced 
or ex-communicated. A few of them, as in the cases of 
Mary Ward and Mary McKillop, were later canonized. 
There is an inherent existential tension between the 
complementary roles of hierarchy and religious which 
is not likely to change. In an ideal ecclesial world, the 
different roles are held in creative tension, with mutual 
respect and appreciation, in an environment of open 
dialogue, for the building up of the whole Church. The 
doctrinal assessment suggests that we are not currently 
living in an ideal ecclesial world.

I also think it would be a mistake to make too little of 
the doctrinal assessment. The historical impact of this 
moment is clear to all of us. It is reflected in the care with 
which LCWR members have both responded and not 
responded, in an effort to speak with one voice. We have 
heard it in more private conversations with concerned 
priests and bishops. It is evident in the immense 
groundswell of support from our brother religious and 
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from the laity. Clearly they share our concern at the 
intolerance of dissent even from those with informed 
consciences, the continued curtailing of the role of 
women. Here are selections from one of the many 
letters I have received: “I am writing to you because I am 
watching at this pivotal moment in our planet’s spiritual 
history. I believe that all the Catholic faithful must be 
enlisted in your efforts, and that this crisis be treated 
as the 21st century catalyst for open debate and a rush 
of fresh air through every stained glass window in the 
land.” Yes, much is at stake. Through it all, we can only go 
forward with truthfulness and integrity. Hopefully we can 
do so in a way that contributes to the good of religious 
life everywhere and to the healing of the fractured Church 
we so love. It is no simple thing. We walk a fine line. 
Gratefully, we walk it together.

In the context of Barbara Marx Hubbard’s presentation, 
it is easy to see this LCWR moment as a microcosm 
of a world in flux. It is nested within the very large and 
comprehensive paradigm shift of our day. The cosmic 
breaking down and breaking through we are experiencing 
gives us a broader context. Many institutions, traditions, 
and structures seem to be withering. Why? I believe 
the philosophical underpinnings of the way we’ve 
organized reality no longer hold. The human family is not 
served by individualism, patriarchy, a scarcity mentality, 
or competition. The world is outgrowing the dualistic 
constructs of superior/inferior, win/lose, good/bad, and 
domination/submission. Breaking through in their place 
are equality, communion, collaboration, synchronicity, 
expansiveness, abundance, wholeness, mutuality, intuitive 
knowing, and love.

This shift, while painful, is good news! It heralds a hopeful 
future for our Church and our world. As a natural part of 
evolutionary advance, it in no way negates or undervalues 
what went before. Nor is there reason to be fearful of the 
cataclysmic movements of change swirling around us. We 
only need to recognize the movement, step into the flow, 
and be carried by it. Indeed, all creation is groaning in 
one great act of giving birth. The Spirit of God still hovers 
over the chaos. This familiar poem of Christopher Fry 
captures it:

“The human heart can go the length of God.

Cold and dark, it may be
But this is no winter now.
The frozen misery of centuries cracks, breaks, begins to 
move. The thunder is the thunder of the floes.
The thaw, the flood, the up-start spring. Thank God, our 
time is now
When wrong comes up to face us everywhere Never to 
leave until we take
The greatest stride of soul that people ever took Affairs are 
now soul-size.
The enterprise is exploration into God...”

I would like to suggest a few ways for us to navigate 
the large and small changes we are undergoing. God 
is calling to us from the future. I believe we are being 
readied for a fresh inbreaking of the Reign of God. What 
can prepare us for that? Perhaps there are answers within 
our own spiritual DNA. Tools that have served us through 
centuries of religious life are, I believe, still a compass to 
guide us now. Let us consider a few, one by one.

How can we navigate the shifts? Through 
contemplation.

How else can we go forward except from a place of 
deep prayer? Our vocations, our lives, begin and end 
in the desire for God. We have a lifetime of being lured 
into union with divine Mystery. That Presence is our 
truest home. The path of contemplation we’ve been on 
together is our surest way into the darkness of God’s 
leading. In situations of impasse, it is only prayerful 
spaciousness that allows what wants to emerge to 
manifest itself. We are at such an impasse now. Our 
collective wisdom needs to be gathered. It germinates 
in silence, as we saw during the six weeks following the 
issuing of the mandate from the Congregation of the 
Doctrine of the Faith. We wait for God to carve out a 
deeper knowing in us. With Jan Richardson we pray:“You 
hollow us out, God, so that we may carry you, and you 
endlessly fill us only to be emptied again. Make smooth 
our inward spaces and sturdy, that we may hold you with 
less resistance and bear you with deeper grace.”

Here is one image of contemplation: the prairie. The 
roots of prairie grass are extraordinarily deep. Prairie 
grass actually enriches the land. It produced the fertile 
soil of the Great Plains. The deep roots aerate the soil 
and decompose into rich, productive earth. Interestingly, 
a healthy prairie needs to be burned regularly. It needs 
the heat of the fire and the clearing away of the grass 
itself to bring the nutrients from the deep roots to the 
surface, supporting new growth. This burning reminds me 
of a similar image. There is a kind of Eucalyptus tree in 
Australia whose seeds cannot germinate without a forest 
fire. The intense heat cracks open the seed and allows 
it to grow. Perhaps with us, too, there are deep parts of 
ourselves activated only when more shallow layers are 
stripped away. We are pruned and purified in the dark 
night. In both contemplation and conflict we are mulched 
into fertility. As the burning of the prairie draws energy 
from the roots upward and outward, contemplation draws 
us toward fruitful action. It is the seedbed of a prophetic 
life. Through it, God shapes and strengthens us for what 
is needed now.

How can we navigate the shifts? With a prophetic voice

The vocation of religious life is prophetic and charismatic 
by nature, offering an alternate lifestyle to that of the 
dominant culture. The call of Vatican II, which we so 



conscientiously heeded, urged us to respond to the signs 
of our times. For fifty years women religious in the United 
States have been trying to do so, to be a prophetic voice. 
There is no guarantee, however, that simply by virtue 
of our vocation we can be prophetic. Prophecy is both 
God’s gift as well as the product of rigorous asceticism. 
Our rootedness in God needs to be deep enough and 
our read on reality clear enough for us to be a voice of 
conscience.

It is usually easy to recognize the prophetic voice when 
it is authentic. It has the freshness and freedom of the 
Gospel: open, and favoring the disenfranchised. The 
prophetic voice dares the truth. We can often hear in it a 
questioning of established power, and an uncovering of 
human pain and unmet need. It challenges structures that 
exclude some and benefit others. The prophetic voice 
urges action and a choice for change.

Considering again the large and small shifts of our 
time, what would a prophetic response to the doctrinal 
assessment look like? I think it would be humble, but 
not submissive; rooted in a solid sense of ourselves, but 
not self-righteous; truthful, but gentle and absolutely 
fearless. It would ask probing questions. Are we being 
invited to some appropriate pruning, and would we 
open to it? Is this doctrinal assessment process an 
expression of concern or an attempt to control? Concern 
is based in love and invites unity. Control through fear 
and intimidation would be an abuse of power. Does the 
institutional legitimacy of canonical recognition empower 
us to live prophetically? Does it allow us the freedom 
to question with informed consciences? Does it really 
welcome feedback in a Church that claims to honor the 
sensus fidelium, the sense of the faithful? In the words 
of Bob Beck, “A social body without a mechanism for 
registering dissent is like a physical body that cannot feel 
pain. There is no way to get feedback that says that things 
are going wrong. Just as a social body that includes little 
more than dissent is as disruptive as a physical body that 
is in constant pain. Both need treatment.”

When I think of the prophetic voice of LCWR, specifically, 
I recall the statement on civil discourse from our 2011 
assembly. In the context of the doctrinal assessment, 
it speaks to me now in a whole new way. St. Augustine 
expressed what is needed for civil discourse with these 
words:

“Let us, on both sides, lay aside all arrogance. Let us not, 
on either side, claim that we have already discovered 
the truth. Let us seek it together as something which is 
known to neither of us. For then only may we seek it, 
lovingly and tranquilly, if there be no bold presumption 
that it is already discovered and possessed.”

In a similar vein, what would a prophetic response to 

the larger paradigm shifts of our time look like? I hope it 
would include both openness and critical thinking, while 
also inspiring hope. We can claim the future we desire 
and act from it now. To do this takes the discipline of 
choosing where to focus our attention. If our brains, as 
neuroscience now suggests, take whatever we focus on 
as an invitation to make it happen, then the images and 
visions we live with matter a great deal. So we need to 
actively engage our imaginations in shaping visions of 
the future. Nothing we do is insignificant. Even a very 
small conscious choice of courage or of conscience can 
contribute to the transformation of the whole. It might 
be, for instance, the decision to put energy into that 
which seems most authentic to us, and withdraw energy 
and involvement from that which doesn’t. This kind of 
intentionality is what Joanna Macy calls active hope. It is 
both creative and prophetic. In this difficult, transitional 
time, the future is in need of our imagination and our 
hopefulness. In the words of the French poet Rostand:

“It is at night that it is important to believe in the light; 
one must force the dawn to be borne by believing in it.”

How can we navigate the shifts? Through solidarity with 
the marginalized.

We cannot live prophetically without proximity to those 
who are vulnerable and marginalized. First of all, that is 
where we belong. Our mission is to give ourselves away 
in love, particularly to those in greatest need. This is who 
we are as women religious. But also, the vantage point of 
marginal people is a privileged place of encounter with 
God, whose preference is always for the outcast. There 
is important wisdom to be gleaned from those on the 
margins. Vulnerable human beings put us more in touch 
with the truth of our limited and messy human condition, 
marked as it is by fragility, incompleteness, and inevitable 
struggle. The experience of God from that place is one 
of absolutely gratuitous mercy and empowering love. 
People on the margins who are less able to and less 
invested in keeping up appearances, often have an 
uncanny ability to name things as they are. Standing with 
them can help situate us in the truth and helps keep us 
honest. We need to see what they see in order to be 
prophetic voices for our world and Church, even as we 
struggle to balance our life on the periphery with fidelity 
to the center.

Collectively women religious have immense and varied 
experiences of ministry at the margins. Has it not been 
the privilege of our lives to stand with oppressed 
peoples? Have they not taught us what they have learned 
in order to survive: resiliency, creativity, solidarity, the 
energy of resistance, and joy? Those who live daily with 
loss can teach us how to grieve and how to let go. They 



also help us see when letting go is not enough. There 
are structures of injustice and exclusion that need to 
be unmasked and systematically removed. I offer this 
image of active dismantling. These pictures were taken in 
Suchitoto, El Salvador the day of celebration of the peace 
accords. That morning, people came out of their homes 
with sledge hammers and began to knock down the 
bunkers, to dismantle the machinery of war.

How can we navigate the shifts? Through community

Religious have navigated many shifts over the years 
because we’ve done it together. We find such strength in 
each other! In the last fifty years since Vatican II our way 
of living community has shifted dramatically. It has not 
been easy and continues to evolve, within the particular 
US challenge of creating community in an individualistic 
culture. Nonetheless, we have learned invaluable lessons.

We who are in positions of leadership are constantly 
challenged to honor a wide spectrum of opinions. We 
have learned a lot about creating community from 
diversity, and about celebrating differences. We have 
come to trust divergent opinions as powerful pathways to 
greater clarity. Our commitment to community compels 
us to do that, as together we seek the common good.

We have effectively moved from a hierarchically structured 
lifestyle in our congregations to a more horizontal model. 
It is quite amazing, considering the rigidity from which we 
evolved. The participative structures and collaborative 
leadership models we have developed have been 
empowering, lifegiving. These models may very well be 
the gift we now bring to the Church and the world.

From an evolved experience of community, our 
understanding of obedience has also changed. This is 
of particular importance to us as we discern a response 
to the doctrinal assessment. How have we come to 
understand what free and responsible obedience 
means? A response of integrity to the mandate needs to 
come out of our own understanding of creative fidelity. 
Dominican Judy Schaefer has beautifully articulated 
theological underpinnings of what she calls “obedience in 
community” or “attentive discipleship.” They reflect our 
post-Vatican II lived experience of communal discernment 
and decision making as a faithful form of obedience. 
She says: “Only when all participate actively in attentive 
listening can the community be assured that it has 
remained open and obedient to the fullness of God’s call 
and grace in each particular moment in history.” Isn’t that 
what we have been doing at this assembly? Community 
is another compass as we navigate our way forward. Our 
world has changed. I celebrate that with you through the 
poetic words of Alice Walker, from her book entitled Hard 
Times Require Furious Dancing:

The World Has Changed
The world has changed: Wake up & smell
the possibility.
The world
has changed: It did not change without
your prayers 
without
your determination 
to
believe
in liberation
&
kindness;
without
your
dancing
through the years 
that had
no
beat.

The world has changed: 
It did not
change 
without 
your 
numbers 
your 
fierce 
love
of self
& 
cosmos 
it did not 
change 
without 
your 
strength.
The world has 
changed: 
Wake up!
Give yourself 
the gift
of a new 
day.

How can we navigate the shifts? Non-violently

The breaking down and breaking through of massive 
paradigm shift is a violent sort of process. It invites 
the inner strength of a non-violent response. Jesus is 
our model in this. His radical inclusivity incited serious 
consequences. He was violently rejected as a threat to the 
established order. Yet he defined no one as enemy and 
loved those who persecuted him. Even in the apparent 
defeat of crucifixion, Jesus was no victim. He stood before 



Pilate declaring his power to lay down his life, not to have 
it taken from him.

What, then, does non-violence look like for us? It is 
certainly not the passivity of the victim. It entails resisting 
rather than colluding with abusive power. It does mean, 
however, accepting suffering rather than passing it on. It 
refuses to shame, blame, threaten or demonize. In fact, 
non-violence requires that we befriend our own darkness 
and brokenness rather than projecting it onto another. 
This, in turn, connects us with our fundamental oneness 
with each other, even in conflict. Non-violence is creative. 
It refuses to accept ultimatums and dead-end definitions 
without imaginative attempts to reframe them. When 
needed, I trust we will name and resist harmful behavior, 
without retaliation. We can absorb a certain degree of 
negativity without drama or fanfare, choosing not to 
escalate or lash out in return. My hope is that at least 
some measure of violence can stop with us.

Here I offer the image of a lightning rod. Lightning, the 
electrical charge generated by the clash of cold and 
warm air, is potentially destructive to whatever it strikes. 
A lightning rod draws the charge to itself, channels and 
grounds it, providing protection. A lightning rod doesn’t 
hold onto the destructive energy but allows it to flow into 
the earth to be transformed.

How can we navigate the shifts? By living in joyful hope

Joyful hope is the hallmark of genuine discipleship. 
We look forward to a future full of hope, in the face of 
all evidence to the contrary. Hope makes us attentive 
to signs of the inbreaking of the Reign of God. Jesus 
describes that coming reign in the parable of the 
mustard seed.

Let us consider for a moment what we know about 
mustard. Though it can also be cultivated, mustard is an 
invasive plant, essentially a weed. The image you see is 
a variety of mustard that grows in the Midwest. Some 
exegetes tell us that when Jesus talks about the tiny 
mustard seed growing into a tree so large that the birds 
of the air come and build their nest in it, he is probably 
joking. To imagine birds building nests in the floppy 
little mustard plant is laughable. It is likely that Jesus’ 
real meaning is something like Look, don’t imagine 
that in following me you’re going to look like some 
lofty tree. Don’t expect to be Cedars of Lebanon or 
anything that looks like a large and respectable empire. 
But even the floppy little mustard plant can support life. 
Mustard, more often than not, is a weed. Granted, it’s a 
beautiful and medicinal weed. Mustard is flavorful and 
has wonderful healing properties. It can be harvested 
for healing, and its greatest value is in that. But mustard 
is usually a weed. It crops up anywhere, without 
permission. And most notably of all, it is uncontainable. 
It spreads prolifically and can take over whole fields 

of cultivated crops. You could even say that this little 
nuisance of a weed was illegal in the time of Jesus. 
There were laws about where to plant it in an effort to 
keep it under control.

Now, what does it say to us that Jesus uses this image 
to describe the Reign of God? Think about it. We 
can, indeed, live in joyful hope because there is no 
political or ecclesiastical herbicide that can wipe out the 
movement of God’s Spirit. Our hope is in the absolutely 
uncontainable power of God. We who pledge our lives 
to a radical following of Jesus can expect to be seen 
as pesty weeds that need to be fenced in. If the weeds 
of God’s Reign are stomped out in one place they will 
crop up in another. I can hear, in that, the words of 
Archbishop Oscar Romero “If I am killed, I will arise in 
the Salvadoran people.”

And so, we live in joyful hope, willing to be weeds one 
and all. We stand in the power of the dying and rising 
of Jesus. I hold forever in my heart an expression of that 
from the days of the dictatorship in Chile: 

“Pueden aplastar algunas flores, pero no pueden 
detener la primavera.” “They can crush a few flowers 
but they can’t hold back the springtime.”
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Questions for Reflection
& Discussion
At the beginning of her address, Sr. Pat Farrell confidently states “We are 
in a time of crisis and that is a very hopeful place to be...crisis precedes 
transformation.” Have you individually or has your community (small 
faith community, parish, religious community, etc.) approached crisis 
in a similar way? How so? How did this approach transform you/your 
community?

Sr. Pat Farrell offers ways to “nagivate the shifts”: Through 
contemplation, with a prophetic voice, through solidarity with the 
marginalized, through community, non-violently, and by living in joyful 
hope. Which ways come naturally to you and/or your community? Which 
ones are a struggle?

Consider a shift that is taking place in your life, the world and/or in the 
Church or in your community. How can you personally navigate that shift 
using these ways? How might your community?



Benchmarks for church 
Leadership Roles for Women 
from the Leadership Conference of Women 
Religious
BACKGROUND
In August 1994, members of LCWR 
called on the Conference to develop 
“benchmarks” “to measure Church 
efforts to make leadership roles more 
available to women.”  In November 
of 1994, the U.S. bishops published 
“Strengthening the Bonds of Peace” 
which invited dialogue about women’s 
roles in the church. The bishops hoped 
to “look at alternative ways in which 
women can exercise leadership in the 
church” if ordination is not open to 
them. 

In the “Benchmarks” study, LCWR 
responds to the bishops’ invitation. 
Study papers review the roles of women 
in the church from the perspectives of 
history, theology and current church 
law; and survey contemporary pastoral 
practice. 

The LCWR task force found that  “while 
documents of the Apostolic See clarify 
the position that the church does not 
have the authority to ordain women 
to the priesthood, they also affirm the 
dignity of women, condemn every form 
of discrimination against women, and 
call for women’s full inclusion in the life 
of the church... Against the backdrop of 
such teaching stands the experience of 
women that the practice of the church 
falls short of her pronouncements.” 

The following recommendations 
were published by LCWR  in 1996 in 
“Creating a Home, Benchmarks for 
Church Leadership Roles for Women.” 
(The text is taken directly from the 
report including the recommendations 
in boldface).  We believe that this study 
and its recommendations remain very 
relevant these many years later. Too 
many Catholic women are not permitted 
to exercise the leadership in the Church 
to which the Spirit has called them.

PROMOTION OF CHURCH 
LEADERSHIP ROLES FOR WOMEN
1. The call for greater involvement of 
women in the church and in society 
is based solidly in the history of the 
U.S. church and in conciliar and post 
conciliar church teaching. Study of the 
history of the roles of women in the 
U. S. church and of the theological  
foundations for the equality of 
women should be included at 
every level of Catholic education: 
in elementary and high school; in 
seminaries, colleges, and universities; 
in religious and ministry formation 
programs; and in religious education.

2. We urge the U.S. bishops, church 
institutions and agencies, the 
Leadership Conference of Women 
Religious, and other national 

“the way in which a 
faith community shapes 
language about God 
implicitly represents what 
it takes to be the highest 
good, the profoundest 
truth, the most appealing 
beauty. Such speaking, in 
turn, powerfully molds the 
corporate identity of the 
community and directs its 
praxis.”

– Elizabeth Johnson
 She Who Is
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organizations to continue to recruit and appoint women 
to significant leadership positions at national, diocesan, 
and parish levels.  Women should be considered for 
the positions of general secretary, associate general 
secretaries and secretaries of departments within the 
National Conference of Catholic Bishops and the United 
States Catholic Conference; the chief executive officers 
of national Catholic health care, social service, and 
educational organizations; the presidents of Catholic 
colleges and universities; the chief executive officers 
of sponsored health care systems, health care facilities, 
and social service agencies; the chancellors of dioceses 
and heads of diocesan offices.  Church employers 
must aggressively seek qualified women candidates 
for positions that have traditionally been reserved for 
clergy or laymen, but that women are competent to 
hold.

3. Women are limited by common perceptions of what 
they may do, what they can do, or what is appropriate 
for them to do.  Those stereotypes can be corrected 
by providing information about the accomplishments 
of women in traditional and non-traditional roles and 
by enabling the church community to experience 
accomplished women. We urge the staffs of national 
and diocesan newspapers, church-related television 
programs, and parish bulletins to assess their coverage 
about the work of women, particularly those in 
leadership roles, and to report on women in the church.  
We ask Catholic organizations that sponsor national 
conventions or regional or diocesan assemblies to see 
that their programs feature women in prominent  roles.        

4. Ordination to the permanent diaconate would 
open the way for women to exercise ministries and 
to hold ecclesiastical offices from which they  are now 
excluded.  Moreover, it would provide women with the 
added grace of the sacrament and the standing in the 
church to perform those functions. We encourage the 
National Conference of Catholic Bishops to invite the  
U.S. church to engage in serious dialogue about the 
ordination of women to the permanent diaconate and 
urge the laity, the national conferences of religious, 
and scholarly organizations to participate in that 
dialogue.  If a national reflection on the issue indicates 
that ordaining women would have positive pastoral 
results, we encourage the U.S. bishops to petition the 
Apostolic See for the canonical derogations that would 
make it possible to ordain women to the permanent 
diaconate in the United States.

PROTECTION OF RIGHTS

5. One of the complaints voiced frequently by women 
engaged in church ministry is that they have been 
terminated unfairly, or that other work-related rights have 
been violated.  Often these women feel they have no 
recourse in the church and this perception contributes to 
the belief that the church does not value their dignity.   It 

is imperative that dioceses publicize their offices of 
conciliation and arbitration, grievance procedures or 
processes for negotiating solutions to conflict and 
that women understand how to gain access to those 
resources.  Moreover, justice demands that all church 
employers, including all dioceses, have accessible, well 
publicized procedures for settling grievances.
 

6.  Persons who seek the resolution of grievances through 
due process procedures do not always need a canon 
lawyer, but they often need the assistance of an advocate. 
Religious institutes would serve the cause of justice by 
training personnel to serve as advocates.

7. Going through formal due process procedures can be 
time consuming and is often adversarial. We encourage 
religious institutes to train members in negotiating 
skills and conflict resolution and in the use of those 
skills as a primary means to protect rights and resolve 
conflicts.

8. When employers have parallel sets of personnel policies 
for employees, according to their state in life, they risk 
discriminating against some persons.  This is true in the 
case of dioceses that have separate policies for clergy, 
for religious, and for laity; it is equally true in the case of 
institutions sponsored by religious which have separate 
policies for religious and for lay employees. We challenge 
all church employers to develop comprehensive 
personnel systems that are based on competency, not 
ordination or state of life, and that apply equally to 
clergy and laity, men and women.

9. If women are to participate fully in church leadership 
roles, they must have the requisite education.  However, 
the lack of financial resources and/or the policies of 
admission to formation programs often make that 
education inaccessible to women. In allocating the 
resources of the local church, dioceses are urged 
to invest  in lay ministers, particularly lay women 
ministers, by establishing formation programs for lay 
ministers, by setting aside funds for tuition subsidies, 
and by making other resources such as the diocesan 
seminary and its library available to lay ministers.

10. Many leadership roles require advanced degrees 
in fields such as theology, scripture, canon law, ethics 
and language.  If women hope to fill those roles in the 
future, they must acquire the appropriate education now. 
We urge religious institutes to encourage members, 
especially those who are changing ministry,  to consider 
undertaking serious study in preparation for church 
leadership.  Further, we encourage institutes to commit 
the resources to such study for the future of the 
church. In many cases this financial commitment may not 
be possible for a single religious institute.  However, we 
encourage religious institutes and dioceses to establish 
joint funds to support the advanced education of 
women for church leadership.

11. In parish communities women ordinarily outnumber 



men in paid professional roles, in lay leadership roles, 
as volunteers, and as regular church goers.  If clergy 
complete their seminary education without having 
experienced competent women teachers, formators, or 
spiritual directors, they enter the world of the parish ill-
equipped to work collaboratively with the women leaders 
who play significant roles in that community. We challenge 
dioceses to engage women in seminary education 
because of the contribution they can make to the 
formation of clergy as well as for the ultimate positive 
effects on parish life.

12.  Many women are trained and experienced spiritual 
directors.  When only men are engaged in spiritual 
direction, the church is deprived of women’s gifts 
and thus, impoverished. We urge dioceses, religious 
institutes, and parishes to make use of the gifts of 
women in spiritual direction.

JUST COMPENSATION
 

13. A basic expression of the relationship between the 
church and those who are engaged in church ministry is 
compensation.  The majority of lay church workers are 
women and the level of their compensation testifies to 
the value the church places on both their work and their 
dignity. Justice demands and the law of the church 
requires that all church employers-dioceses, parishes, 
institutions, religious institutes and agencies-provide 
for their employees  compensation and benefits 
deemed just by external measures  (cost of living, wage 
and salary survey, etc.).

EQUITABLE REPRESENTATION

14. The church provides a variety of opportunities for 
the participation of lay persons in consultative bodies.  
These bodies include the U.S. Bishops’ National Advisory 
Council; diocesan synods; diocesan pastoral councils, the 
boards of universities, hospitals, and Catholic Charities 
agencies; parish councils and parish finance committees; 
and school boards, to name a few.  Some of these groups, 
like parish finance committees, are called for by the law 
of the church; others have been created by bishops, 
pastors, religious leaders, and church  administrators 
who recognize the importance of considering the 
experience of the laity in church decision making. Justice 
requires that bishops, pastors, religious leaders and 
administrators take appropriate steps to see that both 
women and men are equitably represented in all church 
consultative bodies.

15. In the past several years, Pope John Paul II has 
repeatedly affirmed the dignity of women and called for 
their greater participation in society and in the life of the 
church.  In response to this call from the Pope, we ask 
U.S. bishops to include in their quinquennial report, 
prepared for their ad limina visit, in the section on 

the laity, a description of the progress each diocese 
has made in the previous five years to promote the 
participation of women in the public ministry of the 
local church.

REFERENCES
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Questions for Reflection
& Discussion
These recommendations and benchmarks were first set in 1994. In 
the Universal Church, what progress has been made since then? What 
progress still need to be made?

Thinking of your own community (parish, religious community, small faith 
community, etc.): what recommendations and benchmarks should your 
community focus on implementing? 

If these benchmarks were written today, what additions/subtractions 
would you make?
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Prayer Service
For Women Religious & the Church

 PRAYER Resource

WOMEN
WITNESSES
OF MERCY

CELEBRATING THE EXTRAORDINARY WITNESS
      OF WOMEN DURING THE YEAR OF MERCY

Adapted from a prayer service by the NunJustice Coalition. 

Welcome and Greeting:
Opening Hymn: Blest Are They (D. Haas, GIA, 1986)  

Opening Prayer: 
PRAYER LEADER A: Spirit of the Living God, Spirit of Wisdom, Compassion and Courage, you who are 
mother, father sister and brother to everyone in need, guide us and our beloved women religious to see 
prophetically and hear without distortion, to speak truthfully and with respect, to touch tenderly and 
always to stand tall in You. Let us now together pray :

ALL: We stand before you, Holy Spirit, conscious of our limitations,  but aware that we gather in your 
name.  Come to us, remain with us, and enlighten our hearts.  Give us light and strength to know your 
will, to make it our own and to live it in our lives.  Guide us by your wisdom, support us by your power,  
for you are God, sharing the glory of our Creator and Savior.  You desire justice for all, enable us to 
uphold the rights of others;  Do not allow us to be misled by ignorance or corrupted by fear or favor. 

Unite us to yourself in the bond of love and keep us faithful to all that is true as we gather in your name.  
May we temper justice with love, so that all our decisions may be pleasing to you and earn the reward 
you promised to good and faithful servants.  You live and reign with our Creator and our Savior, One 
God, forever and ever, Amen.

(Prayer composed by Pope John XXIII for Vatican II. Council Bishops prayed it at the beginning of 
every session)



Reading I: Proclamation from the Acts of the Apostles, 1:12-14, 2: 1-4; 14, 16, 17-18,

Then the apostles returned to Jerusalem from the hill called the Mount of Olives, a Sabbath day’s 
walk from the city.  When they arrived, they went upstairs to the room where they were staying. Those 
present were Peter, John, James and Andrew; Philip and Thomas, Bartholomew and Matthew; James 
son of Alphaeus and Simon the Zealot, and Judas son of James. They all joined together constantly in 
prayer, along with the women and Mary the mother of Jesus. … 

When the day of Pentecost came, they were all together in one place. Suddenly a sound like the 
blowing of a violent wind came from heaven and filled the whole house where they were sitting. They 
saw what seemed to be tongues of fire that separated and came to rest on each of them. All of them 
were filled with the Holy Spirit and began to speak in other tongues, as the Spirit enabled them.

Then Peter stood up and addressed the crowd who had assembled after hearing the wind from heaven: 
“Fellow Jews and all of you who live in Jerusalem, let me explain this to you; listen carefully to what I 
say., ..this is what was spoken by the prophet Joel 

“‘In the last days, God says,  I will pour out my Spirit on all people.  Your sons and daughters will 
prophesy,  your young men will see visions,   your old men will dream dreams. 

Even on my servants, both men and women,  I will pour out my Spirit in those days,  and they will 
prophesy. 

I will show wonders in the heavens above   and signs on the earth below,  And everyone who calls     on 
the name of Jesus will be saved.’ This man was handed over to you by God’s deliberate plan and 
foreknowledge; and you, with the help of wicked men put him to death by nailing him to the cross. 
But God raised him from the dead, freeing him from the agony of death, because it was impossible for 
death to keep its hold on him. 

Litany honoring women religious:  
PRAYER LEADER B:  And the Spirit has continued to fall upon faithful ones, age after age, including the 
participants in the Second Vatican Council… Like the women disciples of Jesus, and Mary the mother of 
Jesus- women religious have “treasured” the words of these documents “and pondered them” in their 
hearts.  The result was nothing less than transformation, for themselves, for their mission in Christ, and 
for the people of God in our day.  

REFRAIN:  Come, O Jesus, send forth your Spirit, renew the face of our Church (X2)

In worship, intent upon encouraging “full, conscious, and active participation” of all the people of God, 
the Sisters broadened and deepened their communal prayer (Constitution on Liturgy, #14). REFRAIN

In community, believing that the Church is first and foremost the People of God, the Sisters expanded 
their leadership into collaborative teams (Constitution on the Church, Chapter II). REFRAIN

In recognition of the holiness of God’s People, the Sisters honored the sense of the faithful, believing 
that “the whole body of the faithful who have an anointing that comes from the holy one cannot err in 
matters of belief”  (Church, #12).  REFRAIN



In fidelity to the call to follow Jesus more closely, “under the impulse of love,” the Sisters engaged 
in ongoing “renewal of the life and discipline of religious orders” (Renewal of Religious Life, #1).  
REFRAIN

In certainty that “at all times, the Church carries the responsibility of reading the signs of the time and of 
interpreting them in the light of the Gospel, if it is to carry out its task,” the Sisters embarked upon the 
difficult path of prayerful change in order to be faithful to the Good News of Jesus (Gaudium et Spes, 
#4.) REFRAIN

 [continue with vs one] Come to us Spirit of God, breathe in us now, we sing together. Spirit of 
hope and of light, fill our lives, come to us Spirit of God… Come, O Jesus, send forth your Spirit, 
renew the face of our Church (X2)

Gospel:  Matthew 5: 1-11 
Now when Jesus saw the crowds, he went up on a mountainside and sat down. His disciples came to 
him, and he began to teach them He said:  

“Blessed are the poor in spirit, for theirs is the kingdom of heaven,

Blessed are those who mourn, for they will be comforted.  

Blessed are the meek, for they will inherit the earth. 

Blessed are those who hunger and thirst for righteousness,   for they will be filled. 

Blessed are the merciful, for they will be shown mercy, 

Blessed are the pure in heart, for they will see God. 

Blessed are the peacemakers,  for they will be called children of God. 

Blessed are those who are persecuted because of righteousness, for theirs is the kingdom of heaven.  

Blessed are you when people insult you, persecute you and falsely say all kinds of evil against you 
because of me. Rejoice and be glad, because great is your reward in heaven, for in the same way they 
persecuted the prophets who were before you.”

Reflection on the Readings:

Petitions:
PRAYER LEADER A:  Let us  lift up our Sisters and our Church in prayer at this time… 

Please respond:  Fire of Love, hear our prayer…

For the LCWR, that they continue to faithfully cooperate with God’s Spirit in renewing the face of the 
earth and the face of the Church…

For all 57,000 Sisters in the United States, that they continue on their discipleship path of courage and 
integrity, we pray… 
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For our beloved Church, the People of God, that we will continually grow in fidelity to the Gospel of 
Jesus Christ and to the Vision of Vatican II, we pray… 

For the prophets in our day, who… out of love for the Church… non-violently challenge the abuse of 
power whether in Church or Society, we pray… 

For what else, for whom else, shall we pray?...

PRAYER LEADER B: Spirit of the Living God, we know you always hear our prayers. Guide us, sisters 
and brothers in Christ, to embrace your gifts of justice, service and peace. May our lives bring joy, hope, 
justice and healing for the broken corners of our world and of our church. Amen.

Closing Prayer:

ALL: Almighty and ever-living God, you fulfilled your Easter promise by sending us your Holy Spirit in 
wind and fire. May that Spirit impel and compel us to proclaim your glory by our work for justice and 
mercy in the church and in our world. United with women and men all over the earth, may we serve 
your church and your people tirelessly as people of compassion, justice, mercy and peace.  Amen. 

Closing Song: The Summons (J. Bell of the Iona Community, 1987, GIA Publications) 
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Be A Witness of Mercy
resources for learning & doing
Host a Film Screening
Radical Grace: “When the Vatican reprimands U.S. nuns, citing their ‘Radical feminism,’ three 
fearless nuns risk their place in the Church to follow another higher calling: social justice.”

www.radicalgracefilm.com

Women & Spirit: Catholic Sisters in America is a 56-minute documentary, narrated by Cokie Roberts, 
that chronicles the story of women religious in this country. https://lcwr.org/item/women-spirit-dvd

Share life with local women religious 
Sisters dedicate their lives to compassionate love and hospitality for their neighbors, alongside deep devotion 
to the God who sustains them. Find a social ministry of a religious community in your area and get involved. 
Get to know the dedicated women religious who have been offering God’s face of Mercy to the world.

Learn more about the global efforts of women religious
Visit globalsistersreport.org. Here you can find out about the sisters themselves, the works they participate in, 
or the charisms of the traditions that nourish their spirituality.

Celebrate the gifts of women in ministry
For instance, starting November 2016, be on the look out for Catholic Women Preach, an online platform 
which raises the voice of Catholic women engaged in the work of the Gospel. (catholicwomenpreach.org)
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